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Preface

Lord Civa is manifest from the $ueme Lord’s own divine desire. An
understanding of civa-tattva (the principle of Qva) is therefore essentiain
realizing the deep purpose behind human life and its rétatships. Lord Civa is
a personality of many forms and names, such as Caikara, [ffamand Maheca.
He is situated eternlly in his original form as Gopécgvara, and in that form he
guards he doorway to hat which matters most — our transcend&l life. By his
own selfless dedicatigrthis gertle and mysteious figure patienty guides thog who
traverse the path to the Absolute, aging them safe passage througti the stages
of devotion.

In this book Civa-Tattva,Créla Bhaktedanta Narayaédiahardja brilliantly
clarifies the holy Hindutrinity: Brahma, Vifiéu and Civa. Empowetdy his spiritual
masters in the disciplicsuccessiorof the Gauoéyaaifieavaradition, he reveals the
conclusive truth tattva) of Lord Cva’s original position and gives us a look into his
endearing and affectionateature.

The many intrigung historical narrations herein, all from authotative
Vedic literatures, are iterwoven with conclusie philosophy. In this way
Civa-Tattvareveals the beaiful harmony in Lord Cva’'s apparently comadictory
qualities. He ighe destroyer ad simultaneously the ingredient cause of creation. ide
the predominating deityof the mode of ignorace and simutaneously the reservaif
absolute knowledge. He is the clever cheater and at the same time the giver of mercy.
His associates are ghsshobgoblirs and witches, and at the santiéene he assdates
with the most exalted demigods and sages, and even God Himself.

The profound topic of¢iva-tattvais so vat that thiswork could have ircluded
entire chapters on each of Lord Civa'ogés, pastimes and margktations. The
intention of this edition, however, is to inspire the reader with its essenand to
awaken interest in the evolution of consciousness.

Civa-Tattveopens with the history of a special missig originally told in Créa
Sanatana Gosvamé’s eqfjeg Bahad-bhégatamataThe aimof this mission was to
establish in the world theultimate goal of all yogic practicesprema-bhaktiln a
heart-to-heart conversation with the sage Narada Muni, Lord Civa brings to light
the qualifications of a genine Vaifiéava or devotee of the Supreme Persopaiit
Godhead. Setting the scene for thévine conversatn, Créla Sanatana Gosvamé
writes:

In his own abode, Lord Civa was just compledi his worship of Lord
Saikarfiaéa and, absorbed in ecstatic love, he begdancing and
performing kértanaHis followers, headed by Cré Nandigvara, were lowingl
praising him by singirg, playing musical instruments and calling out
“Jaya! Jaya! All glorieso you! All glories to you!” With her lotus hands,



Parvaté-devi was creating an enchanting rhythm wiaratalas and Lord
Civa was praising her for that. Seeing all this from a distante sage
Nérada jubilantly offered obeisances and began playing Yiisa. Time

and again he said, “You are the greatest recipient of Cré Kaneaty.me
Repeating Lord Brahmé&’s words, he began glorifying Civa maodious
voice. When Cré Narada approached Cré Rudra (Lord Civigk® the
dust from his lotus feet, Civa, who was intoxicated in the nectar-atreof
kanéa-premendwhoisverydeartothe Vaifiéavas, pulledthesagenear,embraced
him,andrespectfullysaidOh, sonofBrahma! Whatareyousaying@ré Bahad-
bhagavatamat@hapter Three, verses 1-5)

Lord Civa’'s fame as the greatest devotee of Lord Ka@afirst presered to
the English-speaking world by His Divine Grace Créla A.CalBivedénta Swami
Prabhupada. The foremostworld-wide teacher of Gauo&ia&avismCréla Prabhupada
inspired an international movement. He gave to the world a vabie treasure-chest
in his English translations of Vedic literature. It is that treasure-chepon which we
continually drew, to enrich this publicationwith footnotes and spplements.It was
on the request of Créla Prabhupada that Créla Narayaéa Mahénijaravelsand
teaches audiences world-wide, nurturing the spiritual lives of theands.

Civa-Tattvais a @mpilation of four transcribed lectures of Créla Naraga
Mahéréja which, although not spoken in a series, takes the reader on a mauselo
journey. Chapters one and two were spoken during his 19970k Tour in
Holland, on the morning and evening of July 3. Chapter three camenirthe
English translation of his Hindi lecture, given in Mathurd, India on theve of
Civa-ratri March 5, 2000. Finally, in the fourth chapter, in a discourspoken on
October 10, 2001, he takes us on a pilgrimage to a temple in the artodity of
Jagannatha Puré, where Lord Civa resides as Lokanatha Mahadeva.

The chronicles and personalities discussed in this book da belong to the
realm of religion or mythology; rather, they encompass universalth. Usage of
Sanskrit, the language in which theédic science was originalliold, has been kept
to a minimum for easy reading. The occasional word used, sucblzekt, meaning
devotion, is clearly explained in the text. Following the tradlin of our spiritual
preceptors, we use standard diacritical markings to indicake tpronunciation of
Sanskrit words. Pronouncalike ain father, élike eain nea, U like ooin root, alike
riinrip,a andi like ngin hung, candfilike shin shy, andc like chin chap.

Begging for the mercy dfréHari, Guru and \aifieava, we humbly present Créla
Narayaéa Maharaja’s glorifications of that most unconventional of tregrsdental
personalities, Lord Civa. W also beg the reader’s forgiveness faory anistakes
or shortcomings in our delivery of his offering to Lord Civa, on tresspicious
occasion ofCiva-ratri— March, 2005.

The Editors

CHAPTER_I

LORD SIVA'S HIGHEST BENEDICTION




O nce, the great sage Narada Muni traveled to the abode of
Lord Civa and began to glorify him, saying, “You are very near and dear to
the Supreme Lord Kafiéa. Not only that, you are Kafiéa’'s manifestation; you
are non-different from Him. You can give liberation and alkafiéa-prema

the rare jewel of transcendental love for Kafnéa.”

Hearing Né&rada glorify him in numerous ways, Lord Civa bewa
angry and said, “Your glorification of me is false. | am not all dear to
Cré Kanea.”

Lord Civa is actually most dear to Cré Kanéa, and therefore Kaféa
can give him services which He cannot give anyone else. When the
demigods and demons were churning the Milk Ocean in order to obtain
the nectar of immortality, the first substance produced was a powerful
and dangerous poison, burning the entire world. The demigods appealed
to Cré Kaféa, and He advised them to request Lord Civa to drink the
poison. Thus, they worshiped Lord Civa and prayed, “Please save us!
Only you can protect us!” Lord Civa collected the poison and took it in
his mouth, but he hesitated to swallow it, considering, “Lord K&fiéa is in
my heart. The poison will affect Him.” He therefore kept the poison in
his throat, which was burned, and his neck turned the color blue.

Now, out of genuine humility, Lord Civa told Erada:‘l want to be
His beloved devotee, but actually | am not. You know that | always wear
ashes from the burial grounds, and a garland of skulls. All my associates
are ghosts and witches, so | am not qualified to be Kaféa’s dear devotee.
If | am so dear to Him, why would He have ordered me to engage with
the mode of ignorance in the terrible function of destroying the universe?

If I am such a great recipient of His mercy, why would he have ordered
me to become Caikaracéarya and preach a philosophy that is adverse to
Him?”

Actually, although he expressed otherwise, it was because Civa

is so dear to Kaféa that Kafnéa was able to give him the difficult task
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of appearing as Caiké@céaryal Many peopk had been washiping the
Supreme Lord only o fulfill their selfish purposes.thinking, “Simply by
our worship of God,He will be pleased with us and satisfy all our wotid
desires.” They worshiped Himonly so that He would rapidly arrange for
all of their needs, not toplease Him. Lord Kafiéa thought, “This is very
dangerous.” He called Ll Civa and instruted him, “Such false devotese
will create great disturbancg so keep them far away from Me. Create a
philosophy which teacheshrahma satyaa jagan mithya the Absolute is
true, this world is false.” You should prelhg¢‘All souls are Civall souls are
Brahma4; all are one. You@brahma the impersonal AbsoluteThere is no
need to worship any other Godyou are the Suprme God.” ” Reluctant
Lord Civa asked Kafiéa, “Can you pleésiésomeone elséo do this? | am
not qualified for this service.” Kafiéa replieti o, you will have to do this.
In the entire world, | see no one else who is as capable.”

Feeling ashamed, Lor@iva now told Narada, “At last,had to agree to
follow His order. Appearingas Caikaracarya | preached everywhere, ‘You
are brahma you arebrahma you are the imperspal brahma The entire
world is false.” | am sanuch regretting this. | know lhave committed a
great offence by causing snany people to beaverse to Lord Kafiéa. Still,
to carry out His order | pread this doctrine. It is cleaby the fact that He
sometimes gives me such orders that | am not His dearest one.”

Cheating the Cheaters

Lord Civa also xpressed to Néarada higegret in having given
benedictions to Lord Kaféa'siemies. B fulfill his Lord’s desres, he had
given benedictions to demns like Ravaéa, Vakasura, Cahral Jayadratha,
and thus he had performed any activities that were seemingly opposed
to Kafiéa andanéa-bhakti.

Nérada Muni said, “Mater, please don't try to mislead me. | know
that whatever you do is tgplease Lord Kéafigéand to assistHim in His
pastimes, for the bendfiof all bangs. You told me that you have many

1Lord Civa was refeing to the long hisbry in relation to Crépad Caikaracarya’'s
propagatingthe concept of the living entities’ oneness with God in all respects.
Before the appearance of Caikaracarya fifteen hundred years agdist&uddhism,
which rejectsthe \edas, was prominent in Idia. Caikaracérya is an incarnation
of Lord Civa, the topmost devotee of the Lord. However, in order to drive away
Buddhism and re-establishedic authority, he had to compromise with the atheistic
Buddhist philosophy and preach a non-devotional doctrine
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times given benedictions to His enemies. | know that His enemies, as well
as the enemies of His devoted cousins, the P&éodavas, worship you for
ill-motivated benedictions. | also know that you grant them benedictions.
But those benedictions are not foolproof; they always have some loophole.
Actually, you cheat these beneficiaries in order to please Lord K&fiéa. You
are undoubtedly His dearest friend.”

Civa and Narada continued to discuss some historical incidents which,
according to Civa, proved that he was not dear to Kaféa — but according to
Néarada, proved the opposite.

A Loophole

The great epicMahabharatatells of King Jayadratha, one of the
many demons who received such a clever benediction from Lord Civa.
Duryodhana, the paternal cousin of the five Paéodava brothers, had given
his sister Dushala in marriage to King Jayadratha, and therefore the king
had also become like a brother-in-law of the Paéodavas. Once, Jayadratha
tried to kidnap the Paéoavas’ wife, Draupadé, desiring strongly to make
her his own wife. As he forced her onto his chariot, she admonished him,
crying, “I am the wife of the Paédavas. When they catch you, they will
punish you and kill you!”

Jayadratha’s arrogance prevented him from hearing her, and he
continued his abduction. Meanwhile, the sage Narada approached the
Paéoavas and informed them, “Oh, | saw Jayadratha taking away Draupadé,
and she was weeping!”

Two of the Paéodavas, Bhéma and Arjuna, immediately chased after
Jayadratha. Bhéma dismounted his chariot and ran faster than Jayadratha’s
horses. Wth his bow and arrows, Arjuna created a fire that surrounded
the chariot of Jayadratha, who was then captured and could not move.
Severely beaten by Bhéma and arrested by Arjuna, Jayadratha was bound
to the chariot and taken to where Yudhifiohira Mahéardja had been staying
with Draupadé.

Bhéma and Arjuna spoke to Yudhifibhira, their respected senior
brother. Bhéma urged him, “l want to kill Jayadratha. Please order me to
kill him.”

In support of Bhéma, Arjuna said, “Jayadratha has performed a heinous
act and should be killed.”

King Yudhifidhira replied, “The offense was committed against Draupadé.
We should take the case to her, and we will do whatever she orders.”

When Jayadratha was brought at the feet of Draupadé, she mercifully
told her husbands, “Don’t kill him; forgive him. He is our brother-in-law.
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If you kill him, your cousin-sister will be widowedand she will weep for
the rest of her life.”

Bhéma and Arjuna theapproached Lord Kafnéand appealed tddim:
“What should we do? V& have vowed to kill Jayadtiaa, and now Draupadé
tells us to forgive him.”

Karéa replied, “Foone who has been honored, dishonor is worse
than death.”

Arjuna then shaved King Jadratha’s head, leaving five patches of
hair, and he shaved onside of his face, leaving the other side unshaven.
Jayadratha felt humiliaté, and after being released by Bhéma andiAg
he considered it better thave died. He thought, “I wil somehowtake
revenge.” Thus absorbedhe went to Gagotré in the Himéalayas and
undertook a severe type of penance to please Lord Civa.

After some months he gave up all foodjater, and bodily activities
and was about to dieAt this point Lord Civa came before him and asked
what boon he wanted as result of his austerity. Jayadratha replied,
want revenge againshe Paéoavas. want to defeat and kill all of theni’
Lord Civa told him, “You an defeat the P&aéodavas, but only YudHifig,
Bhéma, Nakula and Sahadewat Arjuna.” Jayadrathaad, “If you cannot
benedict me to my full sasfaction, then please grant that neitlreArjuna
nor anyone else will beable to kill me.” Lord Civa replied, “I can grant
you this: if your head $ severed and falls on the ground, thersen who
caused this will die inmediately. Your life will be saved and your head
will rejoin your body. You may békilled’ hundreds of thousands of times,
but you will not die. On the other hand, if your severed head falls int
your father’'s hands andhe throws it on the ground, then you will di€¢
Jayadratha was satisfied, thinking, “My father would never do this.”

When the battleof Kurukiietra began, Jagleatha took the side of
the Paéoavas’ enemy, Duryodham@ne evening during the battle, as the
sun was setting, Jayadrattsafather was almsbed in prayer and making
an offering of water to lhe Sun-god. Arjuna saw this opportune ament.
With the skillful release ofin arrow, he severkJayadratha’kead from his
body and caused it tdall into the hands ofhis meditating father. Startled
and without thought, Jayadréa’s father tossed the head on the ground.
Then, opening his eyes hexclaimed, “What was thatvet thing?” Seeing
that he had just thrown hisson’s head, he began to cry, “Oh my son! Oh
my son! You are dead now!”
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A Clever Benediction

Envious of Kafiéa and with a desire for the strength to destroy him,
the demon Célva also took shelter of Lord Civa. He performed a severe type
of austerity and ate no more than a handful of ashes daily. After one year,
Lord Civa became pleased with him and asked him to beg for a boon.

Calva begged from Lord Civa the gift of an airplane, saying, “This
airplane should perform as | wish; it should be operated by my mind. On
my order it should go to heaven or anywhere | desire. In summer it should
be air-conditioned. If there are only two men, there should only be two
seats, and if | want to travel with hundreds of thousands of persons, many
seats should manifest. It should never crash due to mechanical difficulty,
and it should be equipped with all varieties of weapons. It should be
dangerous and fearful to the Yadus.”

Lord Civa agreed, and Calva was helped by the demon Maya Danava
to manufacture a mystical airplane that began to destroy Dvaraka, Lord
Kanea’'s abode. Calva personally attacked from above, and his soldiers
attacked on the ground. Headed by Pradyumna, theelM dynasty warriors
fought with Calva and his army, but they could not defeat him.

Finally, Lord Kaiéa personally appeared on the battlefield, and after
much intense fighting on both sides and many mystic displays by Calva, the
Lord took up His disc, cut off the demon’s head, and gave him liberation.

In this way, the benedictions given by Lord Civa to the enemies of
Lord Kafiéa always have a weak point — a loophole. Lord Civa is extremely
clever, and he is always serving his Lord, Cré Kainéa. Narada knew this fact,
and he wanted to publicize Lord Civa’s glories. Civa is very near and dear
to Kafnéa, and non-different from Him. Try to always honor him, for he is
Kanea’'s greatest devotee.

nimna-ganaa yatha gaiga
devanam acyuto yatha
vaifieavanaa yatha cambhuu
purédéanam idam tatha
Crémad-Bhagavatam (12.13.16)

Just as the Gaiga is the greatest of all rivers, Lord Acyuta [K&fiéa]
the supreme among deities and Lord Cambhu [Civa] the greatest of
Vaifiavas, s€rémad-Bhagavatdsithe greatest of all Puraéas.
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The Principle of Civa

The principle of Cva — ¢va-tattva— is extremely complex. The princie
of Brahma is not asamplicated, because Lord Brahma is alwaygeq a
finite spirit soul. Someimes, when there is no calified jéva Lord Mifiéu
(Kafiéa's expansion)gusonally takes the post of Brahma, but thist rare.
Lord Civa is not like lhat; he is not a finite soul.

After passing thraigh the eight magrial covering, and afte crossing the
Virajé (the river thatdivides the material world andhe spiritua world) and
the planet of Lord Brama (the highest material planet one cones to the
planet of Civa. There his known as Sadaciva, a manifestation of Lord Vifiéu.

Civa-tattvacan be urderstood by the analogy of yogurand milk.
Yogurt is nothing buta transformation of milk. Milkcan become yogurt, but
yogurt cannot becomenilk. This analogy is found inBrahma-saahitdand
elucidated in Crélaéya Gosvamé’s commentary: “Just as milk is transformed
into yogurt by contat¢ with a transforming agent, Cré Govinda, Lord Cré
Kariéa, similarly acceptthe form of Cambhu (Civa) in order to accomplish a
specific purpose. Thexample of yogurt is actually given in order to convey
the idea of cause andfect, not the idea of transformation. Cré Kanéa is reality
and cannot be transformd, so it is not possible for Him to undergo any kind
of distortion. A wish-fulfilling gem manifests many things according to one’s
desire, yet its constiitional natureremains untransformed?

Rémegvara Mahideva

When Cré Ramardra was making the bridge tbaiké, he established
a Civa-liiga (deity fom of Civa)cdled Ramecvara. All the common people
began glorifying LordCiva,shouting, “Ramecvari jayal You ae Rama’s
écvarayou are the lod of R&ma’ The demigods were unsatisfied by this and
announced through an@al voice, ‘Ramas ca asau égva@éma is God, and
Caikara is also God; thy are the same.” Hearing this, the Civa-liiga broke.
Lord Civa emerged frortheliiga and told them all, “You are all foolish; you
do not know mytattva, the established truths regyding my identity. Ramas
my beloved and my Godand that is why | am called Ramegvara.”

2| n this case the speciafansforming agent is consiuted of amixture of maya’s
aspect of the mode of ignorance, éhminuteness aspect of the mangl potency,
and a slight degree of the combined kwledge 6aavit) and bliss qlading
aspects of the transcendental potencyhe effubgent subordinaé controller in
the form of Cambhu-lga, being united with this specialtransformingagent, is
constitutionally the semblance of God&xpansion.” Brahma-saahité&commentary
by Créla Bhaktivinoda Ohékura)
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Granting Perfect Love

Lord Civa eternally resides in Lord K&néa's abode, Vandawanere
he manifests many forms to render devotional services to Hirhe form of
Gopécgvara Mahadeévavas manifested by Lord Kaféa’s desire. afihKanéa
desired to perform Higéasadance, Crématé Radhika, the embodimdritlis
pleasure potency, manifested from His left side and Gopécvashddeva
manifested from His right side. The form of Civa who livesKéaceé or Kailasa
in the material world is a partial manifestation of the origih&adaciva in
Vandavana. The many other commonly worshiped formslafrd Civa are
expansions of Sadaciva. They are not the original. Partgdamsions such
as Péppalecvara Mahadeva, Bhitecvara Mahadeva, Raigecednaddvia
and so on cannot award the benediction that can be attainedH®ymercy of
Gopécgvara — the highest perfection of love, namggéprema.

Créla Raghunatha dasa Gosvamé has composed a prayer in his
Vraja-vildasa-stava:

muda gopendrasyatmaja bhuja parisranga nédhaye
sphurad gopirvrndair yam iha bhéagavatam pranayibhih
bhajadbhistair bhaktyds vamabbhilasitam praptam acirad
yamitire gopégvaram anudinam taa kila bhaje

%1n his original and most pure form, Civa is eternally Gopégvilahadeva. &, he
performed the following human-like pastime in which he ‘beece’ Gopécgvara:
“Lord Civa wanted to become gopéHe performed austerites, and when
Pauréamésé Yogamaya became pleased and appeared Ieforehe prayed
to join Kafés rasa-lila Pauréamasé mercifully assisted him dipping in
Brahma-kuéoa, and he immediately assumed the form of antegegopéHe then
went to the place whereasalila was being performed, and hid @re in a grove.
“Kaneaand the gopés sensed that someone of a different mood loadec They
asked each other, ‘Why are you not so happy today? What is the matter?'After searching,
they discovered the newypéand asked ‘her’, ‘Who are you? What is your ném&ho
are your parents? What is your husband’s name? Where is your in-laws’ house?’
“When Civa could not reply, they began to slap her so much that kheeks
became swollen and she began to cry, ‘'Yogamaya, Yogamaya. Saveitheever
again come to Vandavana, and | will never dare take panésa-léld Pauréamasé
arrived, and she requested thgopéso show Lord Civa mercy.She is the object
of my mercy,” Pauréamasé told them.Tlgepéshen accepted &r as agopéand
Kanéanamed her Gopécvara (she whosgevarascontrollers, are thegopés He
blessed her to become the guard of thisa-léléand said, ‘Wthout the sanction of
Gopégvara, no one will be able to enter tfisa-1éld " (Pinnacle of Devotign
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| daily worship GopécvaraMahadeva, who is situated orthe
bank of Yamuna. That very Gopégvara was worshipped with deep
devotion by thegopésand he quickly fulfilled their desire to attin

a supremely precious jeweh the form of the embrace of the son of
Nanda Maharéja [Kafiéa].

Créla Sanatana Goswrihe great affieava saint who resided in
Vandavana near the ol€Cré Madana-Mohanaefple, would godaily
to see Cré Gopégvarahddeva at his templeOnce, in hisolder years,
Sanatana Gosvamé haddeeam wherein Gopégvara Mahadeva appda
and instructed him: “Nowthat you are old, please do not girough so
much trouble to seeme.” Sanatana Gosvamé replje'l will ¢ ontinue to
come. | cannot change thikabit.” Gopég¢vara Mahadeva said, “Thewill
come and stay very near to your relgince, manifesting in Bankhandé.” The
very next day, Cré Gopécvvahadeva appeared in Bankhandé, haljw
between his orginatemple and Créla Sanatana Gosvamé'’s residence. Seeing
this, Sanatana Gosvéarbecame overwhelmed with transcendental ecstasy,
and from that day orhe visited Bankhandé Mabéva every day.

Wherever he wasCréla Sanatar@osvameéould not live without his
beloved Lord Civa -Gopégvara Mahadevand Bankhandé Mahadeva in
Vandavana, and Kangeara Mahadeva in Kamyavarforest. In Govartiana
he would stay near s very deafriend, Cakregvara Mah&deva, who acquired
the name when he seed Govardhana Hill and the Mjavaséby hdding up
his trident like a cakra (disc weapon) protecting them from the torrential
deluge sent by King Intha.

Prior to this, Lord Civa had asked Cré Kaffér the boon to witness
His childhood pastines. Karfiéa ordered him to situate himself in Nandagaon
in the form of a hil. Civa followed this oder and became Nandécvara
Hill, and he thus beame known as Nandégvara. (Lord Brahm& became
Brahma-parvata, thenountain in Crématé Radhikd’'s birthplacearRaea.
Because Brahma is siear to Radhika, he is also our Guileva.)

We honor Lord Civa as great \aifiéava and as Guru. 8\lo not worip
him separately. W& obsere Civa-ratri Lord Civa’s appearance day, and we
glorify him in connection to his relationship with Cré Kanéa. Créla Saméta
Gosvamé has written in hidari-bhakti-vilasathat all \aifiéavashould observe
Civa-caturdag€iva-ratr). Lord Civa, inwhom all good qualies reside, should
certainly be honored by the observance of this day.
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We offer obeisance to Lord Civa with prayers like this:

vandavanavani-pate! jaya soma soma-maule
sanaka-sanandana-sanatana-naradedya
gopécvara! vraja-vilasi-yugaighri-padme
prema prayaccha nirupadhi namo namas te
(Saikalpa-kalpadruma 103)

O Gatekeeper of Vandavana! O Soma, all glories to you! O you whose
forehead is decorated with the moon, and who is worshipable by
the sages headed by Sanaka, Sanandana, Sanatana and Narada! O
Gopégvara! Desiring that you bestow upon mpeemafor the lotus

feet of Cré Cré Radha-Madhava, who perform joyous pastinvega
dhama offer obeisances unto you time and again.

Gopégvara Mahadeva inndiivana, U.P, India

LORD CIVA'S HIGHEST BENEDICTION 11

By Civa’'s Benediction

A brahmaéan Kégé Varaéasé onceaged to Lord @a, ‘I want to give
my daughter in marrige, but | have no money. Pleagive me money.” Lord
Civa old him, “Go to Vé&ndavana and meet wittCréla Sandta Gosvars.
You can ask him to gie you some wdth for your daughter's marrige.” The
brahmaégawvent to Vandaana, by foot, and there he asked the villagéngre
for the whereabouts of a person m&ed Sanataa Gosvamé. As they alhkw
him, they pointed out his reslence.

Créla Sanatana Gésné was practing bhajananear the Yamuna River
at Kaliya-hrada, thdormer abode of the very pomous snake named Kaliya.
Kéaliya-hrada was close to thalhuna, and therefore its surroundmarea was
full of sand. Créla Sanata Gosvaré wore only a loinloth. He used to go
begging door-to-doofor a smallamount of prasada(Kanéa’s food remnar)ts
and would take as his meal only one dry gbetti (flat bread),with no salt.

The brahmaéaarived at his cottage and told him, “I went t@;aikara
Mahéadeva, Lord iga, and he told meto meet you. He said you will give me
some wealth for my daugier's marriag€ Sanatana Gogmé replied, “| have
no possessions. You canes¢hat | havenothing but aloincloth.” Then he
thought, “Oh, Gva cannot tell a lie. He is mybosom friend.” Thinking of
Lord Siva and contemptting further, he remembered a touchstone he had
once disgarded and theforgotten. Now he told thebrahmaéa“Go to the
Yanuna and remove soe of the sad, and there you wilfind a touchstone. It
is somewhere in the sand, though | don’t reméer where.”

The brahmaéafound the jewel, touchedit to iron, and the iron turned
into gold. He was very, vg happy that Lord Cia had told him tocome to
Vandavana, and thought with gratitudéMy prayer hasbeen answeredby
him.” On the way home, howeer, his greed for moneincreased and he began
thinking, “Why did SanatanaGosvamé keep the touchstone in the sand? It
had no use there. He must hawtill more valuable jewels.”

He thus returnedand Sanataa Gosvamasked him, “Why have you come
back?” He replied, “I'e come lecause | know that you have more valuable
jewels than this.” Sanatan@osvamé then said, “Go and throw the touchstone
in the Yamuna. Thebrahmaéadid so with all his power, and thenSaatana
Gosvamé told him, “Come here. Carhere.” Hegave him themantra “Hare
Kaféa Hare Kanéa Kanead&ddare Hare, Har Rama Hare Rama Ra Rama
Hare Hare” and said, “I do not haweorldly jewels, but | have trascendental
jewels. The jewel of Lord K&féa and Cré Radhizaihe to you ina \ery short
time. So remain here. Yo daughter's marrige will take place automaticayf.
Stay here and chant Hare K&i” Thatbrahmaédollowed his instruction and
became a very elevated saint



Narada desired tgroclaim the glories olLord Civa. As previousl
described, he praised Ciws the greatest devotee of Lord Kaféa andsmo
dear to Him, and Lord Civédecame upset by hearing those praises. Civa
then related a number ahcidents which, according tdim, were evidence
that he was not dear to Kafiéa at all.

Now Lord Civa compees himself to Cré Prahlada Maharéjage famed
devotee of Lord Nasiahadevaescribed inCrémad-Bhagavataide told
Narada, “Cré Prahlada Mahgxas superior tome, and it is he who is the
dear devotee of the Lord.Even though Lord Civa is superior to Prahlada
Mahéraja, he told Narada thaPrahlada Mahéasa is superior. Why? He
said this to encourage peoglo follow Prahfida Maharéja’s idéaharacter
and teachings.

However, Prahlada Maéraja cannot enter Cré Kafiéa's transeatal
abode, Vandavana, wherelsrd Civa resides there eternally as Gopécvara.
Civa serves Cré Kaféa peadly in numerous ways. He and his wife
Parvaté-deé meditat on afoa-kaléyiély Lord Cré Kanea's catdntial

4In the hermitage of € Né&rada Muni, Prahlada Maharaja heard the ssege
of Crémad-Bhagavatawhile within the womb of his mother. From his birth,
Prahlada was fixed in trangndental realizatin of the allpervading presence of
the Supreme Lord, and he preacheavke of God to his schoolmateat the temler
age of five. Despite efforts hlyis atheistic father to change his naei— efforts
that culminated in repeated attepts to kill him by means of administerig poison,
putting him in boiling oil, tossing him from the top of aliff and soon — Prahlada
continued to experience great jopy rememberingLord Vifieu and chantinghis
holy names. Prahlada was protect by the Supreme Lord in everytsation.
Finally, Lord Mifiéu appeared in the fornof a half-man, half-ion and killed his
demonic father. When offered a bewliction by thelLord, Prahlada simplyaked
for the liberation of his father, awvell as that of all conditioned souls. He is honored
in this world by all pure devotees.
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eight-fold daily pastimes. These secret pastimes are very confidential, yet
both Civa and Parvaté are able to meditate upon them. Civa is hundreds of
thousands of times superior to and more worshipable than Cré Prahlada
Maharéja, and yet the artful Civa declared Prahlada Mahéraja to be superior.
Why did he do so? In one sense Prahldda Maharéja is superior, and in
another sense he is not.

We can reconcile this by considering the two perspectives from which
to understand the identity of Lord Civa: ¥/ can see Civa from the point
of view of his post, and also from the point of view of his personality. As
a personality, separate from his post, he appears as an associate of the
Supreme Lord, such as Gopécgvara, Hanuman and Bhéma. As Gopécgvara
he resides eternally in Vandavana. As Hanuman he always associates with
and serves Lord Rama. As Bhéma he always serves Lord Kafiéa. And, when
Hanuman and Bhéma combine together in this present age of Kali-yuga,
they become Madhvacarya, our Sampradaya-guru.

From the point of view of Lord Civa’s function as the god afnihila-
tion, and also that of Brahméa as the secondary creator ofuhigerse, Civa and
Brahma are actually posts. Lord Brahma and Lord Civa at®rdinary human
beings, but their posts are like that of the president or prime minister of aoat
wherein the man representing the post has to perform a certairireef job.

Both as the post and the person, Civa is superior to Brahma. Lival i€
an expansion of Lord Wéu, but sometimes gva(living entity) may become
Civa’s expansion known as Rudra. If a man purely performs dinéies of
varéacramdor one hundred births, he may become Brahrh other words,
he may attain the position or post of Brahma. In turn, wherparson in the
post of Brahma carries out his function expertly for one huredt births, he
becomes qualified to perform the function of Civa in his manitggin as
Rudra. Civa’s post is therefore superior to that of Brahma, #nid is also
evidence that Civa is more powerful than Brahma.

5“Créla Madhvacérya is the originataryafor those who belong to theMadhva-
Gauodéya-sampradaya.”(SB 6.1.40 purport) “This Madhva-Gaudéya-sampradém is al
known as the Brahma-sampradaya because the disciplic succession ohgbegan
from Brahma. Brahma instructed the sage Nérada, Narada instrucygsatieva, and
Vyasadeva instructed Madhva Muni, or Madhvacaryak&fiéantroduction).

5“The Vedas sayradharma-nifiéhau ¢ata janmabhit pumén viriicatanQete-who
strictlyfollowsthe principles ovaréacrama-dharmtor atleastone hundred isths will
be rewarded with the post of Lord Brahma.’ C¢émad-Bhéagavat&n20.33 purport)

Varéacrama-dharma- the institutions dividing society into four divisionsof
soical life and four occupational divisions of castes.
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The Duty of Destruction

What is the functon of Lord Civa’s post, and why is it parior to that
of Lord Brahma? Oneeason is that Brahma cannot execupealaya the
complete destruction bthe universe -a very dangerous thingwhereas Civa
can do so.

Civa’s function adestroyer is similar to thabf a farmer who plants and
cultivates a large areaf wheat. The farmer carefullyvaters and nourishes
the crop, guarding itfrom animals, and after five or six months the wheat
matures and ripens. fien, eithe by hand or amachine, the farmer harvests
the plants and carefullyemovesthe grains from their shafts. The rest of the
plant-matter becomesefuse and subject to rottingand attracting disease,
vermin, and snakesTherefore,the farmer sets fire to it and burns it.

Just as the farmegxtracts the grains from the plants, Lord Civa extracts
the eternal spirit souldrom their material bodies and from the world. At the
time of annihilation hecreates an inferno, setting the entire universe on fire,
but the spirit souls are nbdestroyed.

There are two knds of universal devastations: one at the end of Lord
Brahmé&'’s day and oneéthe end of his life. Atthe end of his day (4,320,000,000
solar years) he resti a mystic sleep within the body of Garbhodakagy
Viféu, and all the conditioned living entities enteaswell.”

While the entire univase is submergd in water the living ertities rest in
their subtle bodies withn the transendentalbody of Garbhodakacayénéu.
They await the start oflie next day of Braima, the next mateal creation @
manifestation. Some dhem become liberated, and others do not.

7“At the beginning of Brahm&’s dall livin g entities become maiest from the
unmanifest state, and thereafter, when the nigfalls, they are merged intohe
unmanifest again. Again and again, whd@rahma’s day arrives, all living entés
come into being, and with the arrival of Brahmé&’s night theare helplessy
annihilated.” (Bhagavad-gé®.18-19)

“Atthe end of the day, undertie insigrificant portion of themode of darkness,
the powerful manifestation of the universmerges in the darkness afight. By the
influence of eternal time, the inomerable living ertities remain merged in that
dissolution, and everything is silent.”Crémad-Bhagavate8r 1.28)

“The dissolution ofthe three worlds is effected by the incarnan of darkness,
Rudra, represented by the fire of eternal time which blazes over the three worlds.
These three worlds are known as Bb, Bhuvau and Svau (Patala, Martya and
Svarga). The innumerable livigentities merge into thatlissolution,which appears
to be the dropping of the curtain of theene of the Supreme Lord&nergy, and so
everything becomesilent.” (Crémad-Bhagavata8ril1.28 purport)cont...
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When Lord Brahmé& completes the one hundred celestial yedsslife,
Lord Civa again performs this duty of destruction. At thiine all the spirit
souls enter into the body of Karaéodakacaygavi or Maha-Vfiéu. At the end
of each day of Lord Brahma, all souls enter Garbhodakac#y&iyand at the
end of Brahmé&'’s life, even the millions of manifestations of Gartlakacayé
Vifeu enter Kéraéodakacayéféu? along with the spirit souls.At the time
of creation, Karaéodakacayé Vifieu generates innumerable estaifons of
Garbhodakacayéifiéu, and at the time of complete annihilation, dy enter
back into his body?

Lord Civa is not a living entity, but he is also not in the cgtey of Lord
Viféu. He is much more powerful than any living entity, evenpuo Lord
Brahma. However, he is not equal to Lord Vifiéu. Because he isstlias good
as the Supreme Personalty of Godhead, he can see the thrageglof time:
past, present and future. One of his eyes is like the sun andther is like
the moon. He also has a third eye, located between his eyebrows.flom

7eon 4t js said that the blazing fire from the mouth of Saikarfiaéa ragies one
hundred years of the demigods, or 36,000 human years. Then for ano8&600
years there are torrents of rain, accompanied by violent winds and waved,the
seas and oceans overflow. People forget all these devastations afidies and
think themselves happy in the material progress of civilization. This is caliedy§
or ‘that which is not.” (Crémad-Bhagavatedrl1.31 purport)

“Thereafter, at the end of the millennium, the Lord Himself, in thform
of Rudra, the destroyer, will annihilate the complete creatioms the wind

displaces the clouds. This creation is very appropriately compared to clouds.”

(Grémad-Bhagavatahi 0.43)

8“There are two types of dissolution of the manifested cosmos. At émel of every
4,320,000,000 solar years, when Brahma, the lord of one particular univegses
to sleep, there is one annihilation. And at the end of Lord Brahmé&’s life, which
takes place at the end of Brahma'’s one hundred years of age, icalgulation at

the end of 8,640,000,000 x 30 x 12 x 100 solar years, there is complete annihilation

of the entire universe, and in both the periods both the material energy catlesl
mahat-tattvaand the marginal energy callejfvatattvamerge in the person of the
Supreme Lord.” Grémad-Bhagavatairl0.21 purport)

9 “Karaéodakacayé Vifnéu is the first incarnation of the Supreme Lord, and he

is the master of eternal time, space, cause and effects, mind, the eleminas,
material ego, the modes of nature, the senses, the universal fornthefLord,
Garbhodakacéayéif€u, and the sum total of all living beings, both moving and
nonmoving.” (Crémad-Bhéagavatedr6.42)
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this third eye that he generas fire and emjoys it at the timeof the universal
destruction.

Seen from this pespective— the destroyer — Lord Civa caat serve
Cré Kariéa directlyebause he is engaged at his post. Those souls aigo
liberated after hundreds of thowmnds of lifetimes of devotional practice,
having renounced alresponsibilities and concera of the world — including
occupations like that of Brahméa and Civa — and who constantly heaugbo
glorify, and remember Lord Kafiésake bith in this world as puredevotees
like Prahlada Mahérajarhis was told by Lord Civa to Cré Narada.

Prahlada Maharajhas nothing to d with this world; nothing to create
or demolish. He regcted all such affairs as insigitant. Although he had
inherited a large kingdom, it was contlled and governed byis ministers.
His senses were tdtgt absorbed in the transcafental loving service to the
Supreme Lord. He was always engdge heaing the name and glogs of the
Lord, singing and speakig abouthis glories, ememberingand meditting
on him, offering prayes, carryirg out the hs orders ad fully surrendering
to him.

Devotees in Prahladatstegory have no need to approach Lord Ka&féa's
manifestationdike Lord Nasiahadeva and Lord Rama, ftine Lord persorally
comes to them in these fors Lord Cia told Cé Narada thabecause he is
always engaged in the posef controlling the universe he can neitheises nor
offer services to the Lord dailygasPrahlada Mahéréj sees Lord Vanmadeva
or Lord Nasiahadeva. Vamardeva and Nasiahadea are both marfestatons
of the same Lord, who mgularly gives Prahlada higlivine assomtion and the
opportunity to serve and offer beisance at his lotus feet.

Although both Brahmé& and Civare actually surior in bhakti(devotion)
to Prahlada Mahéaia, their posts inwlve contact with the threeguéas or
modes of material naturenamely g@odness, passion and ignorance. The role
of Lord Brahmaé is cre@in and proceation inraja-guéa the mode of pasen.
Lord Civa’s role of deniition and dissolution is intama-guéathe mode of
ignorance. It isfor this reason that they are calkguéa-avatargsncarngions
of the material qualites.

Prahlada Mahéréjas nirguéa transendental to the three mods of
nature. He has nothing to do with amtities in material goodness, passion,
and ignorance, by widh this world is shackled. Lord Civa iglso beyond e
three modes of naturebut he adopts the mode of iprance(tama-guéato
efficiently perform his function.
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The Personal Associate

Regarding Lord Civa’s glorification of Prahlada Mahéaréjayw consider

Lord Civa’s identity as a transcendental personality — separate from his post.

Sometimes senior aifiéavas express sincere recognition of thaviee,
inspiring him or her on the path of devotion. Theaifieava may say, “Oh, you

work so hard and earn money, and with that money you support and nourish

me. | have no means at all. | do nothing but visit for a short W&ieating and
sleeping at your expense. | would not be able to speak the gbwf Lord
Karfiéa at this festival if you had not arranged for the managemeraldhe
activities here, so you are superior to me.”

Out of sincere humility, gratitude and affection, liberatestuls speak in
this endearing manner, and at the same time they are fixed in thalization
that they are always being personally maintained by the Suped_ord. The
senior Vaifieava has the disciple’s personal benefit in mind.

However, Lord Civa was not speaking for Prahlada Mafsés&benefit,
but to acquaint aspiring devotees with the stages of devotion. Hisrdesas to
facilitate the service of Cré Narada Muni and Créla Sanatana@é&s whose
mission was to establish in the world the sequence of tirades of devotion
and ultimately establish the glories of thgopésTry to understand allthese
truths, and seek to gradually become firmly situatedtiakiti

Imagine that you are in a market in which theare thousands of vagties
of shops. In some of those shops there are products mafdeon, in some

shops there are products made of gold, in some there are jewels, and in others

cintamaéi(wish-fulfilling stones). An expert is guiding you througtall the
shops, pointing out different products and revealing which are suiper

If there are a thousand pounds of iron and only one aaof gold, the
gold has more value. On the other hand, many pounds of gold will notamt
to the value of one Kaustubha-maéi or a similarly precious stone. idils of
such precious jewels cannot compare with a tiny quantity @htamaéj and
even millions ofcintamaéistones cannot compare with one holyame of Lord
Karéea.

Now suppose someone is chanting the name of Lord Kaféaeq and

another is absorbed in the name of Radha-Ramaéa. The name Radhd-Ramaéa

meaning Cré Kanéa, the enjoyer of pastimes with Crématé Raghiéénore
transcendental tasterésg than the name Kanéa alone. Therngon absorbed
in that holy name will therefore experience a greater spiritual eee.

0Please see the Preface for more details.
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Regarding the analoggf the shops in a marét, that expert tells you,
“This shop is good, that shop is bedt, and this one is the best. Similarly, in his
Cré Bahad-bhag&umata Créla Seitana Gosvamd establishethe gradatims of
excellence of various devotees and théevotion, in order to help his readers
determine their spiritual path.

The history of Narala Muni’s coming to the aboel of Lord Gia and
glorifying him was first narrated in thisCré Bahadiigavatamatd_ike Cria
Sanatana Gosvamé, Naradako that expert dscribed above. He desired to
establish pureohakti in the world, and therefore he playedhe role of seazhing
for the greatest devee and recipiehof Lord Kafiéa’s mercy. Blisearch had
taken him first to the ‘shp’ of abréhmaéan Prayagaand after hat to South
India, to the shop of &ing. Then he traveled to heaven, whehe ertered the
shop of King Indra, anddra sent himto the shop of Lod Brahma Brahma
sent him to Lord Civa, and Lord Civa is now siamg him to Prahladaviaharaja.
Gradually, Cré Narada will iy us to thegreatest recipiets of Lord K&iéa’s
mercy, thegopésin the form of Gopécgvara, Lord Civa is theloved servant
and associate of thosgopés



here are threeconsiderations yicaragd from which to understand
the relationship betveen Lord Kaféa and LordCiva. One is calld
tattva-gata-vicara— the consideration of theirrelationship by established
philosophical truth. Anotheris called ai¢gvalya-gata-vicéra-the consideration
of their relationship in the Supreme Lord’s pastimes of majesty, and the
third is naravat-gata-icara— the corsideration of their relationship in the
Supreme Lord’'s sweet, humdike pastimes.

According to phiosophical truth (tattva), Cré Kanéa'dgmary portion
is Sadéagiva, and Sadégis partial manifestation is Lord Civa. From the
perspective of Lord l&féa’pastimes in opulence and majestgitvarya,
Lord Kafiéa is Civaigorshipful Deity, who isalways loved, honored and
respected by him. Howver, in naavat-gata-vicara Kaféa plays another
role — that of an odinary human being He performs pastimes as a very
young, small child whocannot do anything independetly. His mother,
Crématéaxoda-devé, feedsim and tends to all His needs. During these
human-like pastimeslord Civa mightcome and giveHim benedictions.
In the scriptures cakd the Puraéas it is stated that when Kaféa resided in
Dvéraka, He worshipa Civa b beget a child from the womb of His ife
Jambavaté. Although Ciisawarshiped by Kaféa in thoseastimes he never
thinks himself superor. He is always conscious that Kafiéa is the Supreme
Personality of Godheadnd that he is Kafiéa’'s eternal servant.

It is essential tohave a clear underanding of these truthsOne who
knows these threeperspectives or considerations can understand the
relationship between Lal Civa and his Lord.

Established Truth

According to the principle of philosoplical truth, Lord Civa is a partial
manifestation of Créanéa’'s plenary expansion, Sad&giva. When Kafiéa
desires to create, Hexpands Himself as Maha-Saikarfiaéa, and possessing
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this creative desire, Saikariiaéa expands as Maha-Vifiéu (Karaéodakacayé
Viféu). Maha-Vifiéu then desires to create, and His desire takes the form
of a light that emanates from between his eyebrows. The semblance or dim
twilight reflection of that light is called Cambhu-liiga (Civa). Many people
worship Lord Civa in the form of Cambhu-liiga. The light itself is eternal and

is not Cambhu-liiga; Cambhu-liiga is its semblance or shadow.

There is another semblance called Yoni, and this is the shadow of
Raméa-devé. Rama-devé is the spiritual potency of Mahédy and in
Vaikuédha she is Lord Narayaéa's beloved consort Lakfimé-devé. This is
her original transcendental form, and her shadow is the limited conceiving
potency — Yoni.

Maha-Vifieu has two types of potency with which he creates the
material worlds. One type of potency is calledmitta — the instrumental
cause of creation, and the other is calleghddana— the ingredient cause.
Instrumental and ingredient causes can be explained in this way: Suppose |
say, “I killed a snake with a stick.” The person who desired and performed
the activity is the instrumental causen{mitta), and the stick is the ingredient
cause (ipadana In another example, a potter makes a pot. The desire or
will of the potter to make the pot is the instrumental cause. The sum total
of all the instruments used to create it, like the wheel, clay, mud and water,
is the ingredient cause.

Maha-Vifiéu'seternal instrumental potency takes its reflected form as
Yoni, the limited shadow potency, and the ingredient cause assumes the
reflection-form of Cambhu-liiga. Creation then takes place by the union
of Cambhu-liiga and his female consort Yoni. Cambhu is called lifga
of the Supreme Lord, which means that he is the manifest symbol of the
Lord’s male generative capacity, and he appears for the purpose of preparing
the cosmic manifestation. That potency which gives birth to the material
creation is the energy called May4, and her intrinsic form is Yoni.

Actually, the original instrumental and ingredient cause is not Yoni and
Cambhu; it is Mah&-Niéu. Material nature, as Yoni, desires to create by dint
of the kéma-béjgdesire seed) impregnated in her, and she is therefore the
secondary instrumental cause. The desire-seed gave her the urge to create,
and because she then wanted to create, she is caliedristrumental cause.
Cambhu supplies the materials of creation, and he is therefore called the
ingredient cause. Cambhu, the dim reflection of the Supreme Lord’s own
divine desire-filled glance, consummates his union with Yoni. However, he
can do nothing independent of the energy of Maha-Vifiéu.
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Maha-Vifiéuis the Supreme Persdied Will, and it is he who brings
about the union of tke two — Yoni and Cambhu. He is the divine doraiing
person, the plenary pdion of Lord Kafiéa and the creator of the mundane
world. In order for creation to take place, there must be the desire of the
Supreme Doer. He nmat be present. The instrumental cause and ingredien
cause must be mixedith the desireor glance of Maha-Vifiéu.

The initial form of the creation is méahat-tattvg the sum-total
twenty-four elements?! This mahat-tattvais the reflection of thekama-béja
the original desire-segtin Goloka Vandavana. The seed of amorous creative
desire in Goloka ishe embodiment of pure cognition. It is a prototype of
the sex desire in thisnundane world, though it is located far from itThe
seed of the mundanesx desire is thus the perverted reflectiaf the seed of
the original creative dsire in Goloka Vandavana.

Service in Pastimes of Majesty

The historical rarrations that follow areexamples ofaigvarya-gata-
vicara Lord Civa'selationship with Kafiéafrom the perspective of Kafnéa’s
majesty. Revealed iigrémad-Bhéagavatarthese transcendental histis
demonstrate Lord C&'s dependence on Him. They also further reveal that
when Civa gives benettions to Kafiéa's enemies, he does so to assist in the
Supreme Lord’s pastimesshich are performed for the benefit of all beings.

Civa’'s Dependence

Crémad-Bhagavataells of a demon named/akasurawho, desiring to
enjoy Lord Civa's wife, Parvatggerformed severe atevities to ‘please’ Lord
Civa. When Lord Civa appeared befonmho grant him a benediion, Vakasura
expressed his desire thasaoon as he would touch the head of anyone,ttha
person’s head would immediately split open and he would die.

Lord Civa grantedhis benediction, and Vakasura immediately rushed
forward to use it against Lal Civa.

Civa asked, “Whatre you doing?” He replied, “Now | am applying my
benediction.” He didnot say, “| want Parvaté.” He simplgoked at Parvaté
and then ran towardsLord Civa. Fearful, Civa ran away, and Vakasura
immediately chaseafter him. Lord Civa was attired ia deerskin, which fell

11 Mahat-tattva the twentyfour elementsare the five gross elementsthe three
subtle elements, ten senses, five sense objects and the total material cause.
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off, and then hisbamarudrum also fell. He kept running, however, and he
remembered his Lord. Who was the Lord he remembered? It was @ifié#
This is aigvarya-gata-vicara

Lord Civa fled from the land to the sky and from the sky to other
planets, until he reached the limits of the universe, but Vakasura continued
to chase him. The predominating deities of higher planets, such as Brahma,
Indra and Candra, were not able to save him from the impending danger,
and finally he approached Kéafiéa’s incarnation, Lord Vifiéu in Cvetadvépa.

In order to protect his devotee, Lord i¥iéu appeared as a perfect
brahmacéréand the effulgence emanating from his body was attractive to
both Civa and the demon. After stopping Vaké&sura by offering obeisances to
him, and winning his confidence by speaking sweet and reassuring words,
Lord Vifiéu asked, “Why are you running after Civa?”

Vakasura replied, “He has given me the benediction that when | put my hand
on someone’s head it will split open. Now | will use the benediction on him.”

Lord Vifiéu in the dress of &érahmacéaréad, “You are very foolish. You
believe the benediction of this man who smokegija, takes all types of
intoxication and lives in crematoriums? Do you believe that he is authorized
and powerful enough to give benedictions? His benediction will prove futile.
He is just fooling you. You are running after him, but in the end you will
find that his benediction is ineffective. Try it on yourself; put your hand on
your head. You will see that nothing happens.”

Vakasura agreed, “Yes, | will try.”

In this way, by Lord \ifiéu’s sweet words and by the expansion of his
illusory energy, the demon became bewildered. He forgot the power of Lord
Civa and his benediction. He therefore put his hand on his own head, it
immediately split open, and he died.

This pastime gives evidence that Lord Civa is not independent; his
worshipable Deity is K&R&A.

Qva’s Benefactor

All the pastimes performed by Civa are meant to teach everyone about
Cré lafiéa’s supremacy, and to inspire everyone to serve Him and take shelter
of Him. The following history is another example of this.

12%Thus by the grace of the Supreme Personality of Godhead Narayaéa, iwho
transcendental to all material qualities, Lord Civa was saved from béditigd

by a demon. Anyone who hears this history with faith and devotion isr@inly
liberated from material entanglement as well as from the clutches of his enemies.”
(KanéaChapter 88)
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The demigods one fought with the demons and defeated themhd&
demons then took kelter of their leader, Maya Danava, who then prepared
three mystic airplandike residences for them. The demons thus began to
vanquish all the plantary systems.

Thereafter, whenthe demons began to destroy the highetanetary
systems, the rulers @hose planets went to Lord Civa, sendered unto him
and said, “Dear Lord, welemigods are about tde vanquished. W are your
followers. Kindly saveus.”

Lord Civa reassed them and said“Do not be afraid.” He fixed his
arrows to his bow andeleased them toward the three residences ociaabby
the demons, and allhe demons were killed. The great mystic Maypanava
then dropped the bodks of the demons into a nectarearell he had created
making the demons rrn to life and become practically invincible.

Civa became venyorried. Seeinghis, Lord Kafiéa in His form as Lord
Viféu considered how o help him destroy the demons. Lordi€u became
a cow and Lord Brama became a calf, and theytened the residences and
drank all the nectar m the well. Then, by His personal potency of reian,
knowledge, renunciabn, opulence, austerity, egcation and so on, Kaféa
equipped Lord Civa Wi everything he needed for the battle. He manifested
a chariot, a chariotee a flag, horses, elephants, a bow, a shield @mabws,
and Lord Civa sat den on the chariot to fight. He destroyed the three
residences of the demanthe inhabitants of the higher planets glorified and
worshipped him, andhe becane known as Tipurari, the annihilator of the
three dwellings of thedemons.

So don't fearKarfiéa will save yolif you offer yourself to Him. He
Himself has promisedhis in Bhagavad-gét# you hand over your complete
responsibility in life to Him — not only your bodily maintenance, but your
intelligence, your sases and everything else you possess — He will take full
care and responsilitly for you. Don't fear. No séfering or sorrow ofany
kind will be able to towch you. Moreover, you will be able to enter the realm
of bhaktiand be happyorever.

Civa’s Worshipable Déy

Further evidenceof Lord Civa’s relationship witik&iéa in the Supreme
Lord’s pastimes of njasty is found in the history of Aninddha. Aniruddha
is the grandson of Lal Kaféa, and he wanted to marry the daughtsfr
Baéasura, a demonjeersonwho was a staunch devotee of Lord Civa. By the
blessings of Lord Civdaéasura had one ttusand arms, and he served Lord
Civa with all of them.He asisted Civa's famous dancing by rhytically
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beating drums with his one thousand hands, and he thus received the
benediction of protection from his enemies.

Kafiéa was informed by Cré Narada that Baéasura and his army had
fought with and arrested Aniruddha for intimately meeting with Baéasura’s
daughter, Ufa. Therefore, in order to save Aniruddha, He called upon
His own army, the Yadu dynasty, and advanced on B&aéasura’s city. When
Baeasura saw Lord Kaiéa's army, he immediately ordered his men to fight.

Lord Civa arrived there at that time, but instead of praying to his Lord,
he apparently took the side of his own devotee, Baéasura. He personally
began fighting with Kafiéa as Baéasura’s commander-in-chief. He shot many
weapons at Kaféa, including his Pagupata-astra and his ultimate weapon,
the Civa-jvara, but all of them failed.

During the battle, Baéasura showered his weapons upon Cré Kanéa with
his one thousand arms. Kaféa then cut off his arms with His Sudarcana
cakra leaving him with only four. Finally Lord Civa, realizing that he was
helpless to save his devotee, surrendered to Lord Kafiéa and offered his
heartfelt prayers?

After hearing Civa’s prayers, Lord Kafiéa told him that because Baéasura
was the son of Bali Mahargja and the great-grandson of Prahlada Mahéargja,
and because he was favored by Lord Civa himself, He would not only spare
Baéasura’s life, but would give him immortality.

Civa Takes Shelter

According to Crémad-Bhagavataamd Skanda Purdéawhen Kanéa
resided in Dvéaraké, He often assumed His form as four-handed Vasudeva.
In fact, He was famous there as such. At that time there was a king
named Pauéoraka, who had attached two artificial arms on his body and
declared, “Kaféa is not the four-handed Vasudeva. | am that Vasudeva.”
He sent a messenger to Cré Kafiéa with the declaration, “Stop claiming to be
four-handed Vasudeva. | am He.” After Lord Kafiéa and His royal family
laughed for a considerable time, the Lord sent a reply to the challenge and
prepared to fight.

B“Cukadeva @svamé assured King Parékiiit that the narration of the fight betwee
Lord Civa and Lord Kafiéa is not at all inauspicious, like ordinary fights. On the
contrary, if one remembers in the morning the narration of this fight betare
Lord Kéafiéa and Lord Civa, and takes pleasure in the victory@ Kafiéa, he
will never experience defeat anywhere in his struggle of lifeikafiéaChapter 63)
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The King of Kagévas a staunch devotee of Lord Civa, and he took th
side of Pauéoraka \&udeva. He had previously received a benediction from
Lord Civa to be abléo defeat Kafiéa in combat, but in this battle heaw
not only defeated, bt killed. With the assistance of His Sudgnacakra
Cré Kafiéa killed Pauédi and by Hisarrows He killed the king of Kagé.
Having cut off the tead of the king, He then arranged to throw it intthe
city of Kégé.

The King had ason named Sudakfiiéa, who was determined to avenge
the death of his fatherSudakiiiéa thus worshiped tHerd of Kacé, ¥vanatha
— Lord Civa — whathen instructed him to perform a special ritualistic
ceremony that callsforth a fire denon for the purpose of killing ones
enemy. Lord Civa alssenctioned his ghostly companions to accompany the
fire demon, and Dvérka then fdl under attack.

Kariéa called fanis Sudaranacakra which froze the demon and forced
him to return to Kécgéand destioy his creators. Moreover, followingpehind
the demon, the Sudarge cakraburned the entire city to ashes.

At that time even Lod Civa limself had to run from the city. Where his
deerskin fell, he did no know. He also left his trident and everythinglse,
including his wife,and quickly fled. He arrived at placein Navadvépé cdled
Harihara-kfietra, andhere he took shelte of Cré Caitanya Mahaprabhu.

¥ Lord Nityananda said,To the west of the Alakananda River see Ké&c¢é, where
the followers of Civa and his consort endeavor liberation. This Navadvépa Kacé,
however, is superior to the otheKacé. Here, @ is always dancing and chantn
the name of Gauranga [@tanya Mahé&prabhu],begging his followers toaccept
devotion to Mah&prabhu.The renunciaes who live for a housand years in Kacé
may attain liberationthrough the cultivation of knowledge leading to impersoia
liberation, but here thedevotees kick away thdiberation as they dance and chant
the name of Gaurdiga. Wile leavingthe body here, livingertities are delivered
by Lord Civa, who chants theame of Gauréiga in their ears. Thiabode is thus
called Maha-Varaéasé, for here thas no fear ofleath.” (Cré Navadvagvidhatmya
by Créla Bhaktivinoda Ohakura)

5 The identy of @ Caitanya Mahé&prabhu is given as follows:ctdrding to the
Vedc literature, the forenost occupationaduty for humanity in this Age of Kali

is ndma-saikértana, or amregatioral chanting of the holy nameof the Lord.
The incarnation for this age especlal preaches this process, but onlKanea
Himself can explain the confidetiml loving service performed in the four
principal varieties of lovingaffairs between the Supreme Lord and His devotees.
Lord Kafiéa therefore persorplappeared, with His plenary portions, as Lord
Caitanya.” (Cré @itanya-caritaméataldi-1él3 Chapter 3 Summary)
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From Navadvépa he went to Ekdmra-kénana (now Bhuvanegvara) near Puré,
in Orissa, where he took shelter of Cré Kafiéa in His fasthord Jagannatha.
This pastime isaigvarya-gata-vicéraand it also reveals that the worshipable
Deity of Lord Civa is Cré Caitanya Mahaprabhu, or Cré Kanéa.

Service in Human-like Pastimes

Lord R&macandra’s worship of Lord Civa is an exampleafavata-
gata-vicéra— a sveet, human-like pastime. As stated earlier, Rd&ma played
the role of an ordinary human being who had to perform the difficult task
of crossing the ocean to reach Laika, and he worshiped Lord Civa for the
power to do this.

Lod Rama established higa of Rédnegvara Mahadeva and began
worshiping him, thinking, “By Lord Civa’'s mercy | can cross the sea.”
Actually he was powerful enough to personally jump across the ocean in a
second, but he was playing a role to inspire ordinary people. The common
people present considered that R&megvara Mahadeva was in fact the lord
of R&ma, and that was why his name was Ramecvara. The demigods then
appeared and declared, “Ramecvara Mahadeva and Rama are both the same.
There is no difference between them. Both atevaraboth are God, the
Supreme Lord. Ordinary people think only that Ramegvara is the lord of
Réma, but they are not intelligent. It is not like that.” At that moment Lord
Civa manifested from thiiga and said, “No. Ty to understand this truth.
Réamecvara means ‘He whose Lord is Rd&ma.” Rama is my Lord!”

The pastimes of Lord Rama are foundR@mayaéa, Crémad-Bhagavatam
the Purédéas antR&ma-carita-ménasand they take place in a previous Age,
called Tretéd-yuga. The demonic king Ravaéa had kidnapped Lord Rama’s
wife, Séta-devé, and taken her to Laikéd. Before Rdma knew where Séta had
been taken, he was weeping profusely, and Lakfimaéa was trying to console
him. The more Lakfimaéa tried to pacify him, however, the more bitterly he
wept. In this state of mind, he was beseeching the traes creatures of the
forest, and even the Godavaré River. He appealed to the trees of Panjatavi
forest, “O Panjatavi, have you seen Séta? Where has she gone? O deer, have
you seen Séta? O Godavaré, have you seen my dear Séta? Why has she left
me?” Lord Rama became maddened from inconsolable grief.

At this time Lord Civa and his wife Saté came to Da€oakéaraéya Forest,
where Lord Rama had been living with Sété and His brother Lakfimaéa for
fourteen years, following the order of His father, King Dacaratha. Civa was
thus present to witness Lord Rama’s divine pastimes, and seeing them, he
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was moved; his heart elted. He offered full obeisances, with all the limbs of
his body touching tre ground, and glorified R&ma: “Oh! These pastimes are
so beautiful and marvelus that they will melt the heart of anyoneho sees
them.” He then circumambulated the outer precincts of that area, weeping
due to the transcenderal emotions of griefin separation exhibited in his
Lord’s pastimes.

Offering his find respects, Civavas ready to return to Kaildsa, when
Saté asked him, “Mgear husbad, to whom are you offering obeisances?”
Lord Civa replied, “Cri@ama is my worshipful Deity. | worship him always.”
Saté said, “I see that Ra is like an ordinary marmweeping for his wife. Even
I know where Séta ifyut he does not know? Why is he g@ving? He appears
to be a weak person. Ise not strong enough to bring Séta back? He must be
an ordinary man, notGod. Why are you honoring him so?”

“You are ignoram,” Lord Civa told his doubting wife. “You do not
understand that R&m# the Supreme Personality of Godhead.” He told her
that if she did not kelieve him she could conduct a test of some sort, to
determine Cré Ramajssition.

Lord Civa restedinder a banyan tree little distance away, and Saté,
by her inherent mystt power, changed to a form like Séta’'seStent to the
area where Cré Ramasvpiteously searchindor Séta. She thought that if
she would appear Here Radma as Séta, he would come and embrace her in
joyous relief, believinghat he had found His wife. However, although she
appeared before himagain and again, He ignored her eatime. He simply
looked away. Finallyhe sad to her, “Mother, why are youroaming alone
here in the forest? Whee is yourhusband, Civa?”

Saté became asished and fearful, and wondered how Ré&ma knew
who she really wasShe knelt in reverence, and at that timghe no longer
saw the trees, plant@and wildlife of the forest as before. She saw Sétd-Rama
everywhere and in eerything. Wherever she looked in thdorest — here,
there and everywhere she saw only Sétd-Rama, Séta-Rama, Séta-Rama.

In this manner, Cré Rama showed Saté that he and Séta are eternally
inseparable, that havas perfoming this dramatic pastime t@aptivate the
minds of human bengs by its renembrance, and that he is, in fact, the
Personality of GodheadShe reflected, “My husband is never ignorant. He
was right and | wasvrong.” Rising toher feet she saw that Rd&ma was still
there alone in the foest with Lakfimaéa, weepingOh Sétawhere are you,
where are you?”

Then, reassumindher own form, she returned to the spot where Giv
was waiting under he banyan tree. Hasked her, “Did you test him to see
who he is?”
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Saté lied, “Most respected husband, | believed you; so there was no
need to test him.”

Lord Civa saw in a trance what had actually happened and silently
vowed, “Saté has taken the form of Sétd, my mother; therefore she is no
longer my wife. She is now my mother, and from now on | will treat her as
such.”

When he made this vow, the demigods at once showered flowers from
heaven, and they praised him, “You have made a remarkable vow.”

Saté asked, “What vow did you make?”

Civa remained silent.

The bona fide disciple always has faith in his self-realizpadu Lord
Civa was the Guru of Saté, but she had not believed him when he told her
that Rama is the Supreme Personality of Godhead. If a disciple does not obey
his gurudevahis bhaktiand spiritual life will diminish. If a disciple lies to his
gurudevahe again goes to hell.

When Lord Civa and Saté-devé returned to their cottage in Kailasa, Civa
placed her seat facing him. In Vedic culture a wife sits on the left side of
her husband and a mother, respected@su, sits in front of her son, facing
him.

A disciple does not offer obeisance to hgsrudevafrom his guu’sright
or left side, but always in front of him. A true disciple does not remain silent,
but respectfully asks relevant questions of tgaruand serves him. He does
not ask questions in a challenging mood, but rather to learn. It is stated in
Bhagavad-gé(d.34):

tad viddhi praéipatena
paripragnena sevaya
upadekfiyanti te jianaa
jidninas tattva-darcinau

Just try to learn the truth by approaching a spiritual master.
Inquire from him submissively and render service unto him. The self-
realized souls can impart knowledge unto you because they have seen
the truth.

Lord Civa entered a trance for thousands of years, and Saté felt severe
separation from him. She thought, “Civa has left me. He is treating me like
his mother because | took the form of Sétéa. As long as | am in this by
will not accept me as his wife, so | will have to give up this body.”

After some time, Saté’s father Dakfia, the son of Lord Brahm& and great
progenitor of the universe, began a sacrifice. Although every sacrifice is
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intended to please tb Supreme Lord Méu, all the demigods, especially
Lord Brahma, Lord {ga and the other principal demigods, are invited and
take part. Howeverlord Civa was not invited to Dakfia’s sacrifice.

The chaste Satédeard the heavenly denizens, vehwere flyingin the
sky, speaking abouthte great sacrifice beinggsformed by her fatherShe
saw that the wive®f the heavenly denizens, dressed in fine clothing, were
coming from all dire¢ions and were going to the saciie. She approacd
her husband and saidMy dear Lord, your father-in-law is now performing
a great sacrifice. All ta demigods who were invited by him are going. If you
desire, we may alsgo.”

Lord Civa warnd her not to go, due to her father's enmity and envy
towards him — an enrity that had begun long before, in a former Ageotd
Civa now rememberetlis father-in-law’'s harsh words spoken at that time.
Civa had come to Dakfs council, where Dakfia was being honored by many
leaders of the univers. Dakfia’'s daughtawas married to LordCva, so he
considered Civa to bieke his son. He offered obeisances to Brahma because
Brahma was his fathebut he did not show any respect to Civa. Lord Bnaf
welcomed Dakfa, HuCiva was absorbed in meditation and chanting the
maha-mantra“Hare Kariéa Hare Kafnd&&iea Kaiéa Hare Hare, Hare Rama
Hare Rama Rama Rantare Hare.”

Insulted by Civas apparent neglect and congidng himself Civa’'s
superior, Dakfia pubtially criticized him. Many incidents took place as
a result of that, andCiva returned to Kaildsa. Previous to this, DaMied
often criticized Civabeing disturbed that his daughter had married such an
‘inferior person’, butafter this incident he considered Civa hémemy.Lord
Civa, on the other hath had neve felt enmity towards Dakfia.

Now Lord Civaold Saté, “A woman can go without an invitation to see
her guruor her fatherand mother, but if her father thinks that her husband
is his enemy, then shehould not go to see him. You know that your father
thinks | am his enemy, atliough | have never consided him as such.”

Despite her husbnd’'s words, Saté was determined to §he went,
but upon her arrival she observed Dakia dishoring him. She angrily
condemned her fatheand glaified Lord Civa in front of all preset. Then,
while meditating onLord Civa’s holy lotus feet, shgave up her body in a
mystic fire that maniésted from her heart.

By quitting her body, Saté was able to disconnect herself from her
offensive father andransfer herself to another body irder to associate
with Lord Civa withaut that contamination. However, her main motive was
to become free fronthe result of her own offenses, and again becepted
as Lord Civa’'s belovedife. In her next life she took bith as Paraté, the
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daughter of the Himélayas. In that birth she performed austerities for many
years and achieved her desired goal.

Here we see that Civa's worshipable Deity is Rdma, and because Saté
took the form of Séta-devé, he left her. He is a chast#iéava, always
serving Lord K&féa and Lord Rama. Saté-devé is also a pure devotee. She is
the Supreme Lord’s divine energy, but she was playing a role in order to give
lessons to ordinary persons.

Both Civa and Saté served in Lord Rama’s human-like pastimes. Ravaéa
had not actually taken the real Séta. He was not able to touch her. He could
only take amaya-sétdThe real Sétd, the transcendental potency of Rama,
was taken away and protected by the lord of fire, Agnideva. Rama’s crying
and asking each and every plant, tree, mountain and river, “Where is my
Séta?” was an exhibition of his human-like pastimes.

The great saint Glsédasa has written in hiRdma-carita-manasthat
we should accept Cré Civa-Parvaté as our Guru, and they will give us love for
the lotus feet of R&ma. Those who worship Civa as an independent lord are
like Vakasura. They want to have sense gratification with Kafiéa’s potency.
Instead of becoming Vakasura, we should become devotees, and consider
Civa-Parvaté as our Guru in the matter of devotion to the Supreme Lord.

Consider further the identity of Lord Civa’s worshipable Deity. Civa’s
mantrais Rdna, and he always chants the holy name of R&ma. To whom does
this refer? Although this also refers to Cré Séta-Rama, the name he actually
chants is that of Mila-Saikarfiaéa, Balarama, the first expansion of Lord
Karfiéa. Cré Ramacandra is also an expansion of the original Ramaanialar
— but the factual worshipable Deity of Lord Civa is Balarama.

Ultimately, in the Hare Kafiéanaha-mantraRama does not refer to
Dacaratha’s son R&ma, nor to Paracurdma or Balarama. Lord Ramacandra,
Lord Paragurama and Lord Balarama are all manifestations of Cré Radha-
ramaéa.

Hare Kafiéa Hare Kanéea
Kafiéa Kafiéa Hare Hare,
Hare Rama Hare Rama
Rama Rama Hare Hare

The meaning of Rama here is Radha-ramaéa, Cré Kaféa who engages
in ramaéa with Radhad.Ramaéameans playing or enjoying. Kafnéa enjoys
playful pastimes with Radharaéé, and He is therefore called Ramaéa or
Rama.
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No Lust in Lord Civa

The following history is another example oharavata-gata-vicara
or madhurya-gata-vicdra There is also sometattva-gata-vicda here,
and altogether it is anectar cup-full of madhurya(sweetness)and tattva
(philosophical truth) — tasting very good.

Lord Civa is imnensely powerful and he has no lust. He mayen
be naked, and his vie Parvéé may also be sitting naked on his lap, but
they have no lusty deees. If an ordinary girl and boy stay close together,
especially without clahes, lust will enter their hearts. However, this falldown
does not take placeni the hearts of Lord Civa and Parvaté-fewnder any
circumstance.

In this regard, a@ranscendental pastime idescribed in the Sixth Canto
of Crémad-Bhagavatabord Civa was once giving a lecture in an assembly of
great saintly personsRavatéwas siting on his lap, and bothof them were
completely naked. Athat time the exalted devotee King Citraketu came and
said in a friendly way “Just see the position in which you are giving your
lecture.” Parvaté thoughthat he was criticizingLord Civa.Disturbed by the
thought that anyone wald think Lord Civa tas lusty desires irhis heart,
she cursed him.

King Citraketu was on friendly terms withLord Civa,and becase
Citraketu’s Guru isalso Mila-Saikarfiaéa, he and Ciwaere god-brothers.
He never meant to sayat lust was in Cia's heart. He was simply saying that
this was not the standa way to deliver decture.

Lord Civa chastied Parvaté and saidyWhy did you curse him? He
is an exalted devoted_ook at his advancement ifhakti Although he is
quite competent to reoke your curse and curse you in retatian, he has
readily accepted yoururse. This is his greatness — this is the behavior of a
Vaiiiéava.”

Lust cannot rema near Lord Civa. Neither Lord Sadéciva nor his
partial manifestation & Civa who stays with Parvaté have lust in their hisar
When Kédmadeva, Cupl, once came to disturb &rd Civa’s meditation, Civa
simply opened his thid eye and burned him to ashes.

How could it hgppen then,that Lord Civa was attracted to the beautiful
form of Mohiné-mrtl? Mohiné is an incarnation of Lord&iéa Himself, and
He can do anythinglt was Lord Kafiéa who psonally created the attraction
within Lord Civa’s feart, and He who showed him this form of Mohiné.
In the course of servig Kanés pastnes, His internal bewildering egrgy,
yogamayais so stronghat it can do anything.



CHAPTER 4

GATEKEEPER TO THE ABODE OF LOVE
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In Odober of 2001, Créla Nardyaéa Mahérdja took a party of six hundred
pilgrims, including over two hundrece¥fernersto the sacrednd beautifutown
of Jagannatha Puré on the east coadtis§a.One of thenany holy sites visited
by the pilgrims was the tenepbf Lord Civa in his foras L&kanatha Mahadeva.
Arriving at the site, the pilgrims passed tilgh a large gatehat lead to a
courtyard. On the right of the couatyl there was a beautiful pond and on the left
there were some shops selling sweets and other items for worship.

As is the case with mg Indian temples, the managemehthe templeof
Lokanatha Mah&deva did notall Westerners to enter. Therefore, Q¥étdyaéa
Mahéaraja and the Indian devotees went ihéotemple Wwile the Véstern devotees
waited patiently in the courtyard\fter afew minutes, Créla Néyaéa Maharaja
came out of the temple alone and satrdon a slab ptform in frontof one othe
little shops. He was immediately surroedidby the Western devotees, eager to hear
him speak, and the following is a transcription of his talk:

L ord Civa is amost exalted devotee of the Supreme Lord Kafiéa.
He always faithfuly serves Lord Kafiéa and all His incarnations such a
Lord Rama, Lod Nasiaha, Lord Kalki, and Lord Varaha.

In this world, Lord Civa has five differertinds of manifestations:
earth, water, fire, & and ether — of which ourbody, the Earth and the
universe are made. He mlso qualfied to personally appear from forms
composed of theséive elemats, in order to serve his Maste

You have no abity to see anything other than these five elements.
Now you cannot e the soul, which is your self. If you develdghakti,
pure loving devotbn to Cré Kafiéa, then you will see Him; and by His
light you will see your own sul.

We went inside the tenple but we simply saw a room full of water,
so there was no eed of going inside. You are fortwie to be outhere
at this big pond cded Gauré-kuéoa, which is a symbol of Lord Civa.
You can touch thispond, perfam acamaa, and you can offer your
obeisances here. In Bgal and other placeshtere are alsoambu-liigas
(liigas made of wéer), and Civa is worshipped in that form.

Indian devotees are fortunate to see the deity and offerati
(worship), wherea the Western devotees are not given permission
to enter the tempé. Becase of this, the Western devotees have an
opportunity to come to Lokandtha Mah&deva in a mood ofreat
humility — thinking themselves to be very low anfllen. In fact, if they
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come with this nood, they are even more fortunate than those devotees
who went inside. If you are out here crying to Lokanadtha — Gopégvara
Mahé&deva — praying, “Please be merciful to me,” he will come to you first,
and he will sprinkle his mercy upon you. Lord Civa is a manifestation of
Lord Kaféa, and as such, he is always hungry for love and affection. If
you are crying and thinking, “We are very unfortunate,” Lord Kaféa will
personally come to you. He is very merciful, so do not worry that you
cannot go inside. You are most lucky.

Wherever Kafiéa resides, Sadaciva Vifiéu is alwayseptedn
Mathura and all other places where there is a temple ofika or any
Vifiéu Deity, Sadaciva as Lokanatha or Gopégvara Mahadeva will be there
— to serve the Supreme Lord’s abode. Civa serves Kaféa evagwie
is always in Kailasa, always in Kacé, and always in Bimggvara. It
seems from worldly, external vision that he sometimes leaves one place
and goes to another, but this is not the real truth.

In his pastimes he shifted from Kaildsa to Kagé. White Kécé
he assisted the atheist King Kéacirdja and the king’s friend Ranada
Vasudeva, who artificially became four-armed and challengeard
Kaféa. In the battle that ensued, Lord Kafiéa severed the hieathoth
Pauéoraka Vasudeva and the king of Kacé, who had considered himse
one of Lord Civa’s best servants. The king’s master, however, could not
save him when Lord Kafiéa’'s Sudarcamkraburnt down Kacé.

Seeing his city in flames, Lord Civa fled. After some tinte
arrived in Ekdmra-kanana in Bhubanecgvara and took shelté Lord
Jagannétha. Lord Jagannatha told him, “Never fear. Becausehave
come under my shelter, | will give you the post of Lokané&th“the
protector of my abode.” If anyone comes to this holy plaeed takes
my transcendental association without taking yours, his congirhere
will not be complete. He must come to your place after ¢ieg me,
and then his mission here will be accomplished and he will dmme
happy.”

Lord Civa is extremely kind by nature, and he is the cae of
love. In this regard, Créla Vigvanatha Cakravarté Ohakusavintten
(Saikalpa-kalpadrumdl03):

vandavanavani-pate! jaya soma soma-maule
sanaka-sanandana-sanatana-naradeoya
gopécvara! vraja-vilasi-yugaighri-padme

prema prayaccha nirupadhi namo namas te
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O gatekeeper of Vandavan® Soma, all gbries to you! Oyou
whose forehead is dmrated with the moon, and whas worshipabg
by the sages headed/ISanaka, Sananda, Sanatana and N&arada!
O Gopécgvara! Desiringhat you bestow upon meprema divine
love for the lotus feeof Cré Radhitadhava, who perform joyous
pastimes in Vaja-dhdma,| offer obeisaces unto you time and
again.

We pray, “O Lord Civagwen great persondéies like Cré Narada Muni
and the four Kumaras wiship you. You can give love and affectidike
that of the gopésin your purest form of Ggoégvara Mahadeva, you are
very powerful. You arehari-hara-eka-atmawhich meansthat Kaféa has
become youratméaand you have become H&tma”

Here,atmameans dearmost or very beloved, so Lor@#&a ad Lord
Civa are one at heart. kd Civa serves the Supremerd as Hanuman,
as Bhéma, as Madhvacarya,Advaita Acarya at the timef C€ Caitanya
Mahéprabhu, and in so many other forms.

We have come here tbeg for the mercy of Lokantha, but personally
| don’t see Lokanatha here skee Gopégvara Mahadewaywhom Lokanatha
is an expansion.

Please repeat afteme: [Créla NMrayaéa Mahargja uttered each
half line of the above-mi@pned Sanskrit prayer alone, and the assembled
pilgrims responded in unison. Then he ghaiith themts deep and intimate
purport]

We pray, “O Gopégvar®Mahadeva, we have conte you. Here your
name is changed. You havaanifested as Lokanétha, but we don’t know
you as Lokanatha. W& only know you as Gopégvara Mah&adeva. You cannot
cheat us by hiding from usYou can cheat demons likR&aéa, Kaasa,
Jardsandha and others, bybu can never cheat us. This because we
have taken shelter of Yogadya Pauréamas#.you cheat us, wewill have
to complain to Pauréamasénd she will ‘punish’ you. Do you remengy
when all thegopéslapped your cheeks so much that your cheeks became
swollen? Kindly remember this.” [See page 8, footnote 3]

Pleased by the lovexpressed in thigrayer, Lord Civa will appear in
his form of Gopégvara Mahade. He will be very helpful, and happy to
give mercy.
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Lokanatha Mahadev&é jaya!
Cré Cré Gopécgvara Mahad&vmya!
Kamecgvara Mahadeua jaya!
Nandécvara Mahadeka jaya!
Cakalegvara Mahadeue jaya!
Parvaté-patké jaya!
Cré Cré Caikaka jaya!
Hara Hara Hara Hara Mahadeka jaya!

| have shared something special with you. As you are sitting outside
and feeling separation from Lord Civa, he will surely sprinkle his mercy

Gopégvara Mahadeva at Cré Ripa-Sanatana Gauoéya Maoha, Vandavana, U.P,, India
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